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C:HAPZEA X
INTRODUCTINY

Whether he sorves thew through case work, group work
or inter-group work, the soolal worker has to have an under-

etanding of the indivliduals in tha!ir total cultursl settings.,

The knowledge of the ind&vldnaﬂa' cultural settings is oassene

tial in helping thes with thelr problems of interpersonal re-
lationshipa--such aa parent-child relations, marital 4ifficul-
ties and ocomunity relations.

feliglon is one of the important components of the
total vultural setting. It is eassntislly dynamie, personal
and intarparsonal hecause it w!olds a consldera-le influence
over the attltudes of the individuals toward variois aspects
of 1ife. Thus, relig!on 1s a determining factor in comwnity
relaticngs. Any relig‘ous belief or practice, towever sensible
or erratic Iin iLtself, 1s accepted on pursonal Lerms and is put
to personal use. A relislious helief or practicre mar also he
the result o” indoetrinetion, Tt anald glan e an tladicntor
nf the ¥'nd nf adiustment an Jtndiv'iual or = cormunity 1s nak-
iny to the 11fe sltustisn. The soclal woriker lan to under-
stand rellpion in relatinn tn the wa tn which !t sarves %in
the rrocesa of adluatment Iin the environment, }e has to rraar
the sijnificance and mean!in: of rsligton to tho indsv!iuals
whom he helps to mave thre'r own normal ad juatwents.

™e nurpose n” thla study is to provide Ll soolal

workers in Pittshurgh with some understending of ane of e




religions to which some of thelr Ye;ro clients belonsg, namely,

the Islamic religion. As Ira De A, "1ad points out,

"rxtrewsely signifisent in Yagro life, however,
haa “ean the inordinate rise of religioua cults
and seots. ... Today Pathar "ivine, Naddy
race, ‘foslom socta, congregation of Mlaae!* Yews
anxl the Zoptic Thuroh, have been added to the
chursh organisations oxlatin: among Negroes.
Thair lmfl‘gmno‘ and rench are aenormous and ai-
n!.."iumh.”

vy by day the Moslem seoct seems to be expanding in

numwber, aml Lals is borne out by the fact thut in Pittehurgh

alone therc exist thraoe lif'Terent “oslem Aeuominatioa. his

rellzlon, oue 2 Lae mere recent in the .intted .tates, han

moat of lts adicrents la the large cltles 1like lew “irlk, i nleago,

"otroit, Pnllacdelpila, “levelannd, “alumous (Ohian), eic.

The writer foun that there s a lasi 2f tnturmet! on

anons soclal workars concern!:n, the esnrent‘al olemantas of Lo-

12ef3 anl customs of the Mislen ;ronn, ‘.ia (IO, aluhougi

clas:ifled amo:n; "the ohurcres in urote:t,' dersnstrates asoms-

tilag untque Iin making e sortoas atlemnt o nmeekto fdoatif: {ta

mobers it tlalt whilcn ft cowlders to o orlpiaally taelr very

48 Ira trowu oolnta out, nerhups no other ruace

win 80 completnly sovercd from its pust as was tho 'egro fror

Africa. ‘e ;:rnes on the wholo are !ndif“erent regurdin; thelr

pasgt ant ny doubt tie; could not ho otherwise since the school

books are for the most pert slilent mhtout 1t.° 'fhe 'oalen grour

feeld tuat Yogroon are fierican by chunce unc circumstances and —

1. “let, Ire "o %, n L Minor Yey; n. Fé4=P5

€. ‘rown, !'ra 7,, “tory of Americen “ogros "ew “ork: 'riend-
ship Frose




they were stripped purpusely of their original oculturs, language
and religion by the white.

Recently the Noslen grovn s came to the attention
of soaial wark agencies in Pittsburgh due o certain problems
arfiaing ant of Sta religious rraatice. This study was under-
taken to learn move about the greup and ite thinking.

Mathod

The interview method was employed in ocnlleating the
data for this study. Moat of the interviewa were talon in
group situationa at the Yosques (Muslim Churches.) Fram the
nature of the partieipation in group interviews, the writer

feols that a fulr eross seation of opinion was obtained by
this methodl. The number of individusmls in tha group interviews
varied ‘rom three to twenty-seven. mne of the group interviews
was taken at thw Pirst Tslam Mosque at Cleveland, Ohilo.

lacer, individual interviews wore al:) 'wld especially
with the prieats and the leaders of Adifferont “osques. A Qques-
tionnaire was prepared vhioh the writer used as s gulde in aon-
duating the interviews.

The writer 1s conmocious of te limitations of this
study. At times the interviewees were reluctant to enter desner
into the discussiaon of some questions whioh were of a highly

subjective nature. BRut some of those very questiona brought

forth apontaneous responaes which were found t- be vitally sig-

nificant. The statements of interviewees wh'ch were found to

have ocommon elements in them were utilised in writing the fourth

chapter of this study.




CHAPTER II

RELIGION IN HEGRO LIFE

Religion has played a vital »ole in human history.

It has covered & vast area of human intercat and activities.

?ran the earliest stages of history, man has looked for an all-

panorrul Susteiner, who oan create, save or destroy, who cen

‘ﬁlvo or withhold what one may need or desire. ‘*his fuatalner

has been ass.sned an ultimate power and control over human dog~

tiny. Religilon 13 the systematised effort ar wun to cooperate

with this Sustalner {n realiszsatison of certaln valuos--roligious

values.

Vslues stem from the neueds ar' .ntoraeat of raan.,

Whatever satisfies a need or an .nterest has a value. B R

inextrioadly reluted to the needs and Intereats, tha valuos Do

come personal. In every cass a valuo balongs to tne ona for

whom it has meaning. A religloun velue 1z important and aligui-

ficant to tne one who cherishes !t. ™fordapre relistan moves

into the realm of personality.

‘‘nroughout the history, religion has ussumed the raola

of helpins man with the exigencies of his strugrle for ox's-

tence. rerhaps the Sanskrit word "Lharwa, " meaniig religlon,

quite sign’ficantly expresses thiu role becauso tho word "Dharma"

orizinally meant "that which stahil%zos."” “incoe man has seen

religion as a cure-ail 7 r the {1ls of the world, whenever

handicapped in his strug.le for sxistence, he haa fallea unack

upon rel'gion as & way of adlusting to these imandicaps. With



thls in mind, 1t 1is Important to ask, what is there in the his~
tory of the Megro that predisposes him to religlon.

| It is oa-von‘ly‘ bellevsd that the Negro is religlous
by temperament. The exlstence of numerous churches, store-

fronts and <ults among the ¥egro people haa boun atiridbuted to
‘ ‘iﬁho\*ir racial ﬂmm.‘ mmm 18 no coubt that the church
‘Ihlt‘ played w\ Mmm[fﬂownn m | !.H rm 1ife aof Amerdioan Negroes,

|
today and in the past. ‘lowever, an examinstion of the history

of minority grours in similer situations of soclal stress,
stizma and® dlseriminetion ae the Ne ro, reveals that there is
something more heyond this so-called inatinctive religlosity.
. Abpahem A, Jachar in his "iistory of the Tewa"
s’pnificent.y points out how relentlesz parsecution of the
Jows In eatern :urove during the thirteenth, “nurteent: and
fifteent!: cent'ries oredisvosed ther to the cults and “essians
whn clalme! to e "sent by o2 to usher in o new worl? in whiech

tio Jewish suf’erirg would ceassu.” This testimonv goes to Iindl-

L 13

catr tiat the religlovs cults wiki "incamrra:tsine lovnlties to
rites nnd dogsran" becume frportant at tic tire vhan other ave-
nuer o7 soc’al and cultural enlightenvent cnd yore-ress weres
closed for the .Jews,l

in "Eyth 2f tho ‘eyro ‘we'.,” “eraknwitz, the antro-
polozist, ectutes, ™Mumderivt oy tiw 1i0e o tuu Azertean Nooray
is a deeypy religiois nent,” 1 Lo subatantinte YV 1s statarnaent

*

ne asyg "tenability of t'u vosition {s appurent woen 't s

— B L e s e e oo o v 2 ot s e m e e e b e

1. C(achar, Abrahum A., 4 :lstopy 0F Lhe Jews; “ww “arle A,
4. Tonop®, 1930, p. 240




- considered how in an age marked by skepticism, the Negro has
‘“ﬁiihﬂmq fast to bellef.” Pron such a statsmont only one inference

can be drawn and that 1s that there 1s almost an instinotive
drive towards the religion fn the Anericin Yegre whieh s quite
compulsive.

Adayae and ilonholson, in their revealing study, point

o out that Auriing tha days of slavary

‘1t vecame necsasary far the Hegro to work

out for himself a technique of aurvival ...

sosuslbly the z0st slgnlfloant techinique of

survival developed during the davs of slav.

ory alght well he oslled ‘'religlous’' teche

nique which !s represented by the 'lerwn

Colplitasls and by the early efforts to es-

tablish and develop the Megro shursh,”
in the early emancipation perind the churech »lnvad a a! ' f’cent
role in the Negro socloty and atrencthaned £h0 caste harr'opp,

Te oan not atudy Hearo asocciety without a raferanca Lo
the American ceste syatem. I'ram a soainloringl »atnt o~ vlaw
vna caste cnuld be defined as an sndogamnus stebus rroning,
whicli places culturally dofined limits upon the Indtwtdanl —ar.
bor in terma of mob!lity rnd the kin's 07 soelal Interect’an.
Thoe casts dotermines tie relet'ons !'r wi’sh the peonle stand to
ons snotner in soclety. We clearly aae that tha cnato is a
soclal class where privileges and obligatons are “oret!tury,
where the 1line of nlaes senaretion ia Arawn on lie haels of
Aifferonce In descert.

The age-cld ~aste svator o Ind'r ortrirally was %“he

classificatinn of the socloty on a vocut'nnal rusis. So the

l. *avs . 'lc.olson, The Megro's Churchy n. 2




acoupations, duties and privileges weres hereditary and each
caate was to some extent s trade guild, which used to train
its members frax shildhsod in its apecil®iec voeation. In

anclent Indla as well as to a considarable sextent aven today

An the Indlan villagea, the oaste Panchayat, the asascwbly of
' flve resnected caste membors, act ms a court nf arbitrstion,

and at times serve as ubmng mﬂimo. Today the accupat’'on and
obligation are no loncer hereditary., Te cestes can ochange
their vocation snd = member of a particulsr caste can rise or
fall in social scale, Howover, tho line of aecrarntion Jdrawn on
the basis of descendence and endogawy is w!dely practiced,

The Amerlican ocssto syntem ermerged with the c¢nd of
slavery in the United “tates. "Tt has ranlace’ slavery as a
meuans of maintaining: tie essence of old statu~ rdlar,”l Mg
Amerloan ocaste is pinned to bilolnsieal femtures, ta ~alnr,
Tentures, hulr, etc. ™e badge of tha caste !5 entarorieal
reguardless ol tho socia’ value o tre Initwfdinunl,  ‘acord®u
to nllud thore sre two ~outas ir the fplte” Stntec, the vwhite
s.ovt tne colored, esch ogognnyine rescaative surertar and Iy fpi
tor ranir. ‘the Ameriean crate hnn orar.rad into $lie snclal con-
sylousneas to the axtert tha% tho cuut e ond e Tawy atbtomnt
roermnnont aeparation of ore casie "ran apnthar,

N brief dis~vesinm of the affacts 07 this aparat
sooclal nrder or the “erre crngtu soens necesamy> ar this ooqnt
in order *n understand tie go-colled rel'lsinaity ~1 the vwerican

Y8 ro.

—— . e e S el - o e i s . [ e et e e e e s B P

l. Tollard, John, Caste and Cless 1n a Louthern ‘own; ‘lew Haven:
iublished for The Institute o7 ‘uman relatinns br Yale 'ni-
veraity Press




Since the American casts system emerged as a aubsti-
o tute to slavery, to maintaln the ol4 status order, 1t provided

an sutomatic barrier agalinst tho social contacts of the Yegre,

thus restrioting hls soclal, sultural and econow'c progress.

 Enaotment of some of the restriotive laws and thelr partial en-

 forseement promoted further social fsolatlon of the legra. The
. Jin orow attitude of the white ceste hHlooks his freo soc’al

movcuonta. locial and eoonomic dlaerininat!on hampera the

growth and davslomment of the lagro %o his mux. mum ocepscity,

21 the aoc!ia) nhase o lifa, his opportunitlea Zop

gelf-uxpreasni n In civis affalrs are tin'rod, “n the pol’tlusd

fleld, his maops of ackivie: and exnmasa!on 'x almost noat to

nothing. Tn the JSouth he is aut of' " “pom ) bady poiltliu bee

oaus» ho is dlafranchised tn a large oxtent by tho poll tex.

In private busineass concerms nhis opportunitics for oaployuent

arc limited. lic oan not put his nowledre end £kill to use to

tro Mullest oxtent, ‘erts!r ecducaitloun. aprorturitles aure

denied to l:im.

‘ueh ertifietal limi*n to the “ee funotioning of the

Kogro '~ politlcal, clvic and esonomio 1!'e, tmdo the e 1*v o
ar

in searc.. of the flel!) which would give him an opporturlity to

exor.lse n's povers und capacity, unrestricted aclf-cxprossion

and an opportunity ‘or :sein’ry, statuvs, recopnition arn’ taking

leaderahip. Finding no apportunity elsec.hwere the legro turned

to ths chureh.




What the Chmroh Bas to Offer

Various 1llustretions in Dr. Woodson's "iHistory of

the Megro Chureh” show that freedom in religious life had an

early teginning in Negro hlistory. QJuite early, through his
own merit and capacity to preach, and sympathetio onNoouUrs e«
meat from white people since the chureh on the whole ressined
accommodating and passive, the Negro achleved freedom in his
shurch 1life, though highly restricted in other flelds. Thue
the freedom of worship was relatively the earliest gain of the
Nearo, while the freedom in oth r avenues of 1ifs was stild
denied to him. 'tuys and Richolson aonaider this as one of the
baslo reasons for numerical growth of the Regro church. The
¥mansipation Prooclamation signed by Lincoln in 1863 414 not pe-
move the orippling barriera froa the Hegro's soolal, economio
and political 1ife. The doors to enlightment and soolal prog-
ress wore comparatively lste in oponing for him. is a netural
reaction agalnst these restriotions, the churen asauned e larger
iuportance in the Megro life. "he church was the only institu-
tlon whioch could be called his own, whieh could campensate for
hia drad and otherwise uninterestiny life. Thus the churach
has heen and continues to bo expresaive of more than simple
religious need. It has becomes a centre for commmunity life.
The following statement vividly describes how the church msets
& variety of neods:

"It is a soclal conter, it is a oludb, it 1is

an arena for tixc exorcise of one's own ocapa-

cities and powers, a world in whioh one may

achieve self-realisatinn and prefevment. ...
Aside from any opiritual benefit derived,




going to the shurch means being dresased in
oune's best olothes, fargetting fathe time
about wark, having the chance to aoquaint
onaself with oredit before other fellaows
and hwving an appartunity of -.at;.!.nﬁ1 talk-

ing and laughing with friemds. ...

The ministry was ance a ohief outlet for Negro ambie
_tion. Bven today a poarly educated individual with a strang
desire for leadership does not find 1t 4Aiffleoult to start a
'new ahurch. PFour laymen and three ordained ministers oan start

‘& new charch, amu 3 the Baptists. In many cuses aven this - '

loose regulation i¢ not obaorved. One oan see the Hill Dis- i ’
trict of Pittaburgh dotted with small churches, many of them
"store fronts,” organised vy uneducated ministers. The prereq-
. uisite for being a minister 1s not sducatfion but a "oall to
preach.” Denominational rivalry and acrambling for ncaltions

of leadearship and splits witain a churoh have also made thelr
contribution to the mltiplioation of MNegro schurches. Such a
sitaation provides for political 1life within the realm of
churches and denominatioms. Ther become the Wegro's Jemoaoratie
and Repudblican Conventions, his Senate and House of Representa-
tiwes. Collections and disbursement of funds for the mainte-
nance of the ochurch set a seage for astivities, ralse debates

and issues to be settled. A jJanitor oan bacome an important
wowber of the managing committee of a store-front church, a
young waitress with a little talent for singing oonld be the
leader of the choir, a middle aged housewife from o lower eco-
nomio class could become the treasurer of the church funds.

Thus the church satisfies a variety of needs and offers

1. Johnson, James Weldon, Black Marhattan; A. A. Knopf, 1930,
p. 168-166
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CHAPPTER IXY

MOSLEM DR¥OUDMATIONS - THETIR HISTORY,
RELIGLAUS BELIEPS AMD PRASIICES

Almost all the religions of the world are nown after

© their revealers, Buddhism after Puddha, (ristianity after
| Threlst, Zoroastrianism after Zoroaster, sto., but the followers

| of the prophot Yohammed objeot to their relirion betrng celled

| Mohamesdantan bocause of the belief that this religlon is the

divine ayster: ordained by God whloi he revealsd to the prophet

Mohamsr” “tough the angel Gabriel. This religlion ia known as

"Islam,” weaning complete submission to the will of God. ‘The
follower of thia feith is a Noslen am acoordi: . t, the ¥oran,

the hnly book of the Mosloms, Ood gave thnt narw. Tn the ori-
ental countries the adherents to this faith are Xnown as Mos-

loms and the faith is known as Islam. So, according to the

Yoslem, tho word "Mohammedanisn”™ 1s a misnomer because lSohammed
was & messenger who brought the messagze of Jod to mankind. ——

Tefore delving into the history of the three Moslem

denominations in Pittsdurgh and the shades of Aifference in

their religious philosophy, beliefs and practices, it is neces-

sary to have s general idea of Islam as a religion and what

some of 1ts principal beliefs are.

As stated above, the word Islam means sulmissiomn to

Tod. Irlam, however, is more than a spiritnal philesovhy. It

lays down “efinite laws whioh anoompass the social, economic .



and politioal 1life of man. The Sonets of religlon rosaribe
in datiail the way of 1life for Lts adnerents. ‘The Xoran, the
- holy bdoolk, layas down the rules for humen sonduct sush as the
relationship of man and woman, the inastitution of marriage,

‘ lawa for divorce, inheritance and division of wealth, debts,
‘ ~ oontracts, the administration of fustice, taking care of the
| :poov, widows and orpmna. The Koran repudiates speculation,

 bans loaning money at interest, puta an absolute veto on in-
taxiesnts and park, smusic and the making of human imeges. Tt
streases the equality of man and repudiates slavery (though
enslaving of the vanquished aggressor is permitted. He ocan
e&r™n his freedom under certain oonditions.) Thus Islam sig-
nifies the cultural whole.

There are five obligatery duties of YIslem:

1. Ritual prayers: The prayer is saild five times a
day faocing in the direction of Necca.

2. Fasting: PFrom the dawn to the sunset during the
month of Remsan. Cemplete abstinence from food, d4rink, per-
fume and tobacco is proscribed.

3. 7akat or Tax: It ia sort of a shurch or poor
tax, supposed to he levied once a yezr and its prooceeds to be
used for certain charitable purposes.

4. Haj! or Pllgrimage to Mecca 1f the means and cir-
cumstances permit.

5. Jehad or Holy War, in a genaral sense, against
the Unbeliever. Tlowever, the first Jehdd is egainst one's own

"lower” self. The sec~nd Jehdd 1s propegation of religion




through wordy warfare and the third .Jeh&d is the armed srusade

in defonize of Ialam.

™9 Noalan Jroups in Pittaburgh
Hoorish 3Jolence Temple of America

Thia oult was founded by Timothy Drew, alias 'oble
trew All, a Negro from North Carolina, on the balief that the
salvatlion of the Negro rsce lay in going back to thelr apirituael
origin. Ile believed that the peaple originally hrought fram
Africa as slaves were “rom Morocoo and were oslem by falth,
However, it should be horme in mind that rew Ali's American
Noslems have a oconoception of Islam uniquely their own and this
concept has besn questinoned and energetically denounced hy the
Moslems who are the followers of the prophet Moharmed. "The
Holy Koran" of the Woorish Solencs Temple "divinely" prenared
by Toble Tew All hears no resamblance to the Yoran of Yoolems
written centuricas ago. However, "rew All claims to be the
prophet "who was to bring the true and divine creed of Islsnm
«+s Who wa: prepared and sent to this earth by Allah, to teach
the old time religion and the everlasting gospel to the son of
men."l  (3:XLVIII)

The holy book of "Wnoriah" Americans conaists of
sixty-four pages. It is held in high esteem by the Moors and

is not shown to outsiders. The writer was uble to secure a oopy

l. The Holy Xoran of Moorish fcience Temple of Ameriocs, p. 69




from & non-loorish Houlem for perusal. '™e book 1a written
somewihat on a bilblioal patuern. Thne hook is based on unhesard
of ixyypotheses such au 1life and work of Jusus in India among

the ¥oalems,l his friendahip with Lamas,® his work in Egypt

and Parsia. Then followa the chaptera of instructions aad
warnings for all jyoun; men, dutles of man and wife, parents
and ehildren, admonitions of charity, justioce, gratitude, sine-
cerity, otc., and prophotic reference to the role of dark reces
in the world.

"The koy of civilisation was apd 1s in the
nands of the Asiellioc Nations."

"™erefore wo are returning the shurch and
Chxristianity baok to the Huropean Watlions,
as 1t wac prepared by thelr “orefathers for
their earthly salvation. Wnhile we, the
Moor!sh Americans, are returning to Islom,
which was founded by our forefathers for o
carthly and divine salvation. ... “ome all
ye Aslatlc of America and hear the truth
about your lationelity and birthrishts, dbe-
cause you are not lNegroes. Learn of your
forefathers' eroclent and divine oreed. That
you will leern to love instead of hnte."4

In Chapter XLv.I the prophet soes on to say:

“"Through sin sl disobedience every nation
ws suffered aslavery due to the fact that
they honored not the oreed and principles
of thelir forefathers. That is why the na-
tionality of the Noors was taken away from
them ir 1774 and the word 'Negro,' blaock and
colored, was given to the Asiatios of Amer-
{ea who were of “ioorish descent, because

The Holy Xoran of Yoorish Science Temple of America, n». 11
vid, p. 12

Ibid (231XLV) p. 50

id4, Ch., XLVIII, p. 59=060




they hanared not the princivles of thelr
mother and father, and atrayel after the
Jod of Burope of whom thoy lmew nothing."

Thus agourding to the Jrew All, the Negroes are Aalatlc, Noore
2sh Americans and their veligion is Islam and Christisnity la
the religion of the white man (the Rurapesn.)l Rash must wor-
ship God undor thu banner of his own religion.

Beliefs and Practices

Intense race consolousnesa 1s revealed in the followe-
ing beliefs of this group:

liefore you can have a Jod, you must have & natione
ality. "So-cullet” Yo, Tr0oes are Asletics or ‘toorish hAwericans.
Moble Ursw All la the proplwt 2! the “ooris. poople, who is
sent by Jod for the salvet‘on of Asiectios of Amerlica.

He 1s a kindrsi epirit of Confuoius, Tuddha, J.sus
and Zorossteor. ‘'ie gave s mmtion to nis people.

There is no Xogrn race. Iy ocalling him Negro or
golored the white man uas striovpol the 'oeor of his honor,
power, relizion and every other wortiwiile posscsslon. The
neme means everything.

"Me, 08 & slean ard pure nation descended from thu
inhabitanta of Afrlea, do not desire to amalgamate or marry
into the famllies of the pale ukinned nations of lurope.”
(Orew A11)2

l. It is interesting to note thet the writer saw a ploturo
of Jesus with Togrold features and dzrk s¥in, painted by
a loorish who explained, "Jesus was not s white man. Hey
was an Aslatic, you know.”

2. The Dloly Roran of Moorish Snlenae Temple of Azerica, p. 17




The group does not believe in the priestly iastitu.
tion. Aosording to Drew All, “"When man sees Allah as one with
his, as Pether Allah, he needs no midilemun, no priest to ine-
tercede."” ‘or 4o the Hoors bellave in offaring the sucrifioe
of animals as other Hoslems do.

The writer had no apportunity to witness the reli-
glous servics of tnis group. He was told by two of its new-
bers that thers no longer eoxista s temple in Pittshurgh.

Acsording to Fausatt thila group 1s reluotant to allow outside
ers in the templs.l The writer was tnld by a mamber that

there are adherents of this falith in seventeen states of this
country. The following information was avallable so far as
the religlous nraotlce ts concerner:

There 12 no buntisn.

Yombers must pray I!ive times & Aar fuclng the Eaet
in tho diroollon of Meccs. Liko othsr Ynslems they <o not
prosftrate while uraying.

I'riday is the fabbrth Aay,

The members woar a bedge with an encirnled “lgure
seven.

Common words of greetins are “"Peuoe" and "Islam."

Indulfence in Muropean gemuses, wmoviea, soclial dancing
an? lusty music is forbidden.

fadicalisn and "immoral reforms” are absolutoly

vetoed.

l. Teugett, Arthur Lu?7, Plack Joas of thn Wetropoliss i'hila-
delphia: Authropologlsal Soslety, Vol. .11, University of
fennsylvania, 1644




¥arriages are striotly wonogamous. Divoroce is rarely
peraitted.

Usa of any kind of meat and even sggs 1z feebidden.
So sre intoxioants and smoking.

¥en rust koup beards.

fen muat support their families, wives must oLey hus-

bands, and ocara for thalr ahildren.

The \madlyya lovenent in Tslam

The movenent waa launched hy Mirga )Julam Amind o0F Mine

Jah, india, in 1449, who claimed to he the 'tessaimh promise? in

the Holy Koran.l The edherents of this ault beliova “hat thore

are two types of prophets, the rronhets who =vra la=w-mgarsrs and
the propheta who come from time to time to Internret the law
and to do away with the corrurtions that craep Into the ralipgion
in the course of time. The adherents Af thi= anlt nre ‘mwn ng
the Almadis and belleve that thoir messfiuh is the "Promiser
Nossilan™ whose advent was foretold in the Lible and scrinturas
of other religicns.

The followers of Almmd insist on being oanlled "Ahmnd4
Moslems" in order to dlstinguish them from other Moslem consre-
gatlons like the Moorish Soionoce Temnle and the Tirst Islam
Yosque. They colsim that they are "true and real” Mnslems be-
cause of their bellef in Ahnad, the promised lMessiah of all

nations and religions.

1. Here the word Yorsn algn'!f'os “lie hol> hook wii'oh con-
tained the teachinge of Prophet “ohamaioAd




The cult wan founded aixty years ago end olaims to
have 1tz misasions {n Indla, Rngland, Australia, Palestine, the
Argentine and Waat Africa. In 1921 the irst miasion of the
Ahmediyya cult was atarted in Chloago by Ir. M. . Sadiqu. In
1928 the Hoslem League was started by Dr. Xhan in Mlttsburgh

which later joinad the Admadiyya group. Toth Dr. SadiQqu and
Dr. Kahn came fram Indla. At presvnt the mavement {s culded
and governed by tho headquartera in Chicago. There are five
Ahmadl missionaries in the lLnlted States at the present time.
A quarterly journal "Woslem Sunrise” iz publishad in Chlearo.

The membership of the group in the Pittsburgh area
is wostly drawn from the Mill district, uquesne and "reddock.
very membor contributes one tonth of hias monthlv Iincoms as
tithe. ifalf the amount roes towards the loocel congregational
work rhile the other hal” coos tn the headqnarters Cor the
international work of the oult.

ihe ocult owns 1ts own Yosqua which i3 located on
iiebster avenue in the Hill Hisirlot. The rsround floor 1a used
for lilmmaz (prayers,) religioun oclassea end bhuainess mentingsa.
There is a slmplo altar from whioh the priest glves his seymons.
A carpet 12 spread on the floor dur!ng the prayer for the devo-
teos to «neel and prostrate on. The walls ax~ hare of any pic-
tures au ‘sleam forbids the drawing of humsan imnges. The priest
lives on the upper floor of the building. Iis salary s pald
directly from Indla.




Bellefs and Prectices

Ahmadis accept the Koran as the unschangeshle word of
God, which lays down definite laws for day ta day life nf its

bellievers.

Islam respects all tha predscesasors of the prophet
Hohammed beaause they all brought messages from 0od for differ-

ent people. *oses was tha first law-giver and Jesus 414 not

bring any new message, but he came .0 restore the law of “Moses.
In support of this bollef thay quote Jesus, ""hink not that I
came to destroy but to fulfill.” (Matt: V:17)1

Pallgliona of

other prophets were not for humanity ass & wholo and as s result

they are cantroversial while tny foran 18 undiaputed. "'ohammed

represents the completion of the miassinne of all the nrophets

fram the earliest dawn of hiatory. ... le was appointed to
collect all menkind under the banner of one religion."™@

‘me Foran 18 the last revelation of od to mankind
and thero

'7.11 be no further revelations. However, according

to the prophesy of the Xoran, from among the followers of ¥o-
hammed will come the illuminator. Haszsrat Almad of India is tue

last ‘lluminator. Iiis followers are the only "true 'foslems,”

others are unbolieve-s.

Islam 14 a universal religion. Any one can be ecn-

verted to it, white or colored.

Islem enhances the status of the colored people.

Ahpadiyyat or True Islam, p. 27

Safl %. 1. Rangalt




There ars many common elementa in the practices of
the Moorish 3cience Temple and the Ahmadiyys Movement®:. Among
the common practioces are: Nen and women are aegragated during
the pruyer. ¥Nomen stand behind men. W#an cover their heads
with the fess saps, women wear the Indian sari in & rather

awkward way, which covers the ankleas of the fest as well as

the head., The sar! is adapted because Islanm instruots wumen
to oover thelr bodles thoroughly. PFurdah or the vell may oome
gradually among the American Ahmadl wamen. They are sdwonlshed

to keep thelr ayes Aownoast.

"iamen are prohibited fraom putting on "exhibitionist"
dress or use cosmetica, which are "devices to tempt the men."
Anything that awakens lower passions must Le avolded. Soelal
dancing, dating, movies and musiao, alooholic Arinks and even
the shaking of hands with a member of the opposite sex is
strictly forbidden because "they lead to immorality." Parents
ars responsible for the morals of the children and should "cut
out the roots of evil” from the beginning.

An Ahmadi Woslem marries only an Ahmadl Moslem. The
Koran forbids giving the daughters to unhelisvera. It is ob-
Jeatlonable to marry a non-Almadi Moslen.

farents arrange the marriages. The boy and the girl
are consulted before the final arrangement.

ivorce is permissible as a last resort.

Pork and unkoshered meat is forbidden. The Arabic

word “Khinsir,” (the pig) means "very foul”™ and the use of its




meat produces shamelessness.l

Priday is the day of Jizmaa (Sabbath) and prayers

must be offered between 1 p.m. and 2:30 p.m. FExcept that it
An Ahmad)

is a day of work 1like any other day of the week.

must pray five times s day.

Pirst Islam osqQue

A Palestinian Arad, Nr. Jalajal, who owna a amall

grocery store in the downtown area of Pittsdburgh, became

intsrested in convarting the Ameriloans to Talam.

He refuted

and challenged the olaim of Ahmad as the promised mesniah and

declared that the claims of Ahmad and Noble "rew ill were pre-

tentious. He presched the gospel of the Taran as the last

word and that there will be no more propheta or messiahs after
the prophet ¥chammed.

e was ahle to gather together somo of

the dislllusioned Almadis and the Pirst I(slam Hosque was estabe

lished in 1941. The Nosque got 1ts charter from the government

in 1942. Wr. Jalajal offers hia serviges without any remunersa-

tion. ie conducts the mass prayers as well as teaches the

Arabic langusge and conduots religious classes.

The group owns its own building of the mosque on

Wiley Averus. At the end of Jimma prayer on Priday, a tray s

circulated for the collection of dues for the upkeep of the

organisstion. There is a council of nine perssns clected by

l. The Teuchings of Islam, %x Prgs&sod Messiah, Published by
Anjumen-K.-Tarraqql - Islam, Goan, a, p. 27




the vote of "finanoing"” meaberehip, whose term of office is

for one year. There are thirty filnanoing membders at the pree-
osent time.

Hellef's and Praoctices

There is not much differonae hetween the beliefs and
practiciea of this group and the Almadiyya Movement except
that the Pirat Islam ‘losque people believe there is no ather
prophet or messiah for the Moslems axocept prephet Mohammed.
The Xoren i{s the final word aof Ood.

Nen and women are nllowed to danae separmtely but en
the whole danoing is looked upon with disfavour. Shaking hande
with the opposite sex 1s forbidden.

Marriages are striotly within the group.

Islam teaches its adherents to obey the law of the
land and it is the AQuty of a Wuslem to comply with tne laws of
the state.

Common Flewments in the
“sliefs and Pragtices of the
Three Denominations
The three denominatinna believe that there 1s no
“Negro race.” One 3an be sither an orlental or ooccidental.
Kegro is the name giver by the white man as a weans of dis-
orimination against people with dark aki'na.
Islem was the original religion of the slaves brought

from Afrieca.




Mationality sakes a world of difference. Before you
oan have mationality you mast have your religion and a name in-
dleating your nationsality. Islem gives name, natiocnality and
religion.

Islam is the last and the greatest of all religlons.
God says, "fhis day T have perfeoted for you a religion and
. ocompleted my favour on you and chosen Islam as your religion.”

(52301

Praying five times & day 1s obligatory.

Harriages are within the group iteself.

Indulgenoce ir intexicants, smoking, eating pork and
unkoshered meat, sttewviance at movies, danoing and gambling are
prohibited.

Fridsy 1s the Jimma (Sabbath) aay.

Pasting in ths wmonth of Ramsan.

l. An- P (The t); The Meokmdblan Ireas, 76056 Woodland
hio), p. 6



Instruction in Areadbis lLanguage

The Ahmediyye and the Pirst Islam liosque emphasise
the learning of ine Arablic langusge, primarily becauss the
Xoran 1s written In Arabic. Regular weekly classea are oone
dueted to instruct the semders in Aradie. 'alf of the tine
1s spent in memorizing passages frem the Xoren and tho rest
is devoted %o the learning of the language. Homework is
asaigned for each week and the minister chastises in a mild
tone those who lag behind in the assignment. The learning of
the language 1is often punotuated wish a word or two regarding
the ilmportanee of the Aradlo language to the %oslems "as &
Nation.”

Vall Akram, the Axzerigan-¥oslem Priest of the Pirast
Cleveland doaque, in a pamphiet appealin: to the aonvert to
“learn to speak Arabic - the language of .frioa and the Esnt,"
advences the followin: six reasons:

le "it ls & heritege of vour ancestors
and leads towards Nat'onalism."

2. "The bond of cammon language is one
of cthe greatest faotors towards the
unification of any ruce or Xation."

3. "It would be uniflestion through edu-
oation, whio) !s most essentlal for
seourity."”

4. "As a unifying force, it would be the
key to the door of progress, leading
towards oonversation, effinifency and

eaonomy."

. "It would develop those qualities
hidden within, you imowing notshing
about ."




6. "It would ereats new life hitten from
you whish 'o!ad affeoct your unborn
generstion.”

It 1a olear that inspite of some controversies in
the field of phileceophy, these three groups have much in com-
mon so far as theipr beliefs and practices are conoerned.

l. Aloream, 7all A., A D
rirat Cleveland




ORAPTER XV

AMATYSIN 2Y BRLIEFPI AND PLHANPIORD

Hace Conaclousness Amaong Yegrooea

~

Tike natianal oansoliousness, race cansclousness la
& oollective sentiment in whioh race bYeoomesa an odhfeat of
loyalty anvl 1dealization. Raoe oconsolousnese is Hullt upon
the pattern similar to natiomal consoiouanesn, namely, on the
tendenoy to aeek the roota in the past and establish one'a
race as & signiflicant historic @oup; to be aware of the re-
sont and to strive for a better future. T™his tends to glorify
the past and orocate & feeling of pride and identifiocatian.

lowever, rece oconsdciousness among the Megroers seems
to have developed on different lines. T™he YNegroe ' reaction
to disorimination seems to bYe & potent feoctor in thelr being
ragce oonsocious. "he Negroes' past in the mited Htates is by
no meana such that 1t woulu tend to draw insniration or pride.
Yoreover, the Xegro, unlike the American white, doesn't have
an ildentifyahle culture or traditions from the oid world.
"hatever he might have brought frowm "frica thres centuries
back has been for the most pert submerged and virtually elimi-
nated from his 1life as a result of thorouxh sococulturation and
Americanisation. 'hatever he has today of language, habdbits,
attisudea, and ideas and ideals are Americonn, not iAfrican. The
only cemmon faetor to all Yegroes is color, s biolosical fem-
ture. It is but natursl that the emphasis put on color by the




dominant Amerioan group, the whitia, han made the Yegro acquire
a oolor attitude. One finde an evidenoe of the calor line in

the Negro aoelotiy.l 7Thus, the MWegro rese aonsciousness 1a

bullt upon the aoler frattor and espaglally the aolor disoriml-
nation wihlch 's noat vital in the develoypment of rece consoiouse
ness in the 'lagro, sinoe it affecta all atrata of Hazro scolety
and stimulates a feelini af race identiflication in ths ¥Negro
race aa a whole.

Yot baeling satisfied with the past in ‘merioca, certain
groups amory; the legross have looked to Afyriea and 1ts anclent
oivilisation az u aource of inapiration. Tne improssion left
on the min! of the YNegro masses by tho Jarray fovement deservas
a brief wor,

"Conoretely, the movement set in motion =nat

was to beooms the most aompellin: “orce !n

Negro life -- reoce ani color consciousness,

whioh 1a today that ephemeral th'-: that in-

spires 'race loyalty;' tho banne:r to whioh

Negroes rally; the ehain that ainds thew to-

rether. It hes propelled many a political

and aoocial movement and satimilated ranial

internationaliom. It is indeed a philoso-

phy, an ethlcal stantard by which most things

are measured and interpreted. It accounts

for much construotive helligerency tnday.

Three relipious groups dnown as the ‘lnslon Troups are
obviotsly marked by race conseiousness. Thev nlace a xreat
desl of emphasis on thelr recial 1dentity und separateness from
Christianity. This 1s 103t expressively rovealsd in ths "NHoly

Yoren” of the Mocrish Tolenne Temple of Amerioce.

l. Ueollerd, John, Caste and Cleas in s fouthern Town

2. Roi, 0%tley, lew vorld A-Comings Poston: Moughton, Wifflin
CW”. Vie '3




"We Are Yot Negroes"

In sll the interviews, the rejectlion of tlw word
"Negro® oere out quite foreefully. The following selscted
testimonie: given by the membera of different *osler: groups
bear out the preceding statemsnt:

4 momber of thw “oorish tolenco Tompls asleed
tiw writer nt the very deginning of the in-
terview, "hen you go back to Dxiia, what
would you tell your people adout my rece?

Yho am I, acocording to yout" The writer sald,
™ould you 1lilke to tell me who you arest" The
answer, ™e are the desseniants ol the Momd-
ites of Afrloa. Ve are ioorish Americans; not
Yegroes az white men onll us.”

inother adherent of the snme cult anid, "The word

Xegro 1s the badge of slavery, . rofuse tc be oslled a slave,
Yy Afriocan c'vill-zation !p the oldest of wll, "1 white man
lnows that and yet oells us Yegro.”

Arc 2haedl oeler: remarked, "Negro ‘g a purely
Amerion;: vord, It is & word o! oontempt.”

»t Lhe Mrst Islan losgque, a rmiddlo-upod woyien snid,
"There iz noti'ng like Negro. !legro is no natlon. 7o he free
you must have your nat'onelity. Izlam bringe 7w &nto nation=-
hood and you are no longer a Yegro nr inferior %o any ore in
the worid.”

In these Ctatements, the very rcjection of the word
Negro 1a expresalve of the sensitive rece oonsc!ouasneas of
these people which they attempt to overoome by eliminating the
painful and humiliating pest through rofection of the word
Negro. Thelir religlious convers!on symbolises the!r danire to

resign froe the Negro race and thus dissooiate thewmsolven frowm




all the connotations that ascompiny the word Yegro., Islenm
offers the best medium of eroseing the race lines sinoce it
deolares all men as brothers. The sermona in the Mosquer do
their part in promoting the ides that in Islam there are no
social darriers an Islam abolishes privilegeas on the busis
of ancestry, wealth or color. "he story of YHaspat Rllal, a
Yegro saint, is quite apvesling to the minds of the conversa.
In spite of theooretical AdAifferences among theae
psople the slogan adorted by one of them in its earlier days
in 1987 has besome & sort of dootrine of all three groups be-
cause 1t somehow 7ivs into thelr frame o mind. The slogan
has really a strong; psrochologloal appeml: "Oet your veliglon,
got your mationality, lesrn your language, change your name

and you shall not remmin a Megro." T™e “cllowing testimonies

are quite revealing:

1. "Our forefathers were *“oslems. I
belleve that the colored folks of
this oount should go hack to

their original religion.”

“l em seeking my liberation. You
owow what I mean.”

"0od does not change your fate un-
leus you change your oondition. I
tell them, aeoept lslam and you
won't be insulted or called a Negro."

"Islam ohanges your nationality and
puts you in the international broth-
erhood of all Moslems.®




Criticism of Christianity

Some of the interviewees claimed that thelr relig-
ious conversion took place efter a lot of atudy and so .
searching. "This set of individuals wore oritioal of Chris-
tianity as it is practiced today.

A young man vehomently ssld, "Clwistianity discrim-
inates. It preaches one thing and prastioes another thing. A

colored man cannot go to the charch of the white man."

An Ahmedi arid, “"They say Christ died to save the
world. I eask them why there is so mich sin and misery in the
world if Christ died for our salvation. They nan't answer me
bmol. No, sir, they ocan't.”

Other sush critioisms were levoled ngminst the ideas
of the Trinity and man's original sin. They see a gort of
hierarohy in the concept of the Trinity - 'ather, Jon and
Holy Ghost - which seems to be putting one snother on A4Aiffer-
ent iovels of relationship. Islmamic monothelism - "ne and the
only 5od - is more appealing to them. Tho original ain idea
seams to this group as paying for the sins which they thewm-
selves never committed. They teat the dootrine of atonement
of sin by the realities of life and come to the oonclusion
that the salvation of man cannot depend upon the blood of Tesus,
and man himself has to work out his own salvation.

here ia a marked tendency to Sdentify Christianity
with the white or "Furopean” race. It is also aocentuated by

the awvareness that the slaves were not sllowed to ganther to-

gether for worship leat they do sowmething olee than mere worehip.




A steel mill worker said, "Tho white man gave us his religion
to eep us in slavery. I gave him back his religion.” His
fellow religlonist said, "fle (the white man) gave us Christi-
anity a0 that we would obey and work for him.”

Compensatory Pellefs amd
Satisfaotiona

This group from the lower sconomio and social strata,
finding iteelf deprived of many things in life, derives a great
deal of satisfaction from certain commensatory bellefs.

The most oammonly held hellef 18 that of gaining stae
tua through religious oconversion, adopting Arabis names and
speaking an uncosmon language. The converts holieve t'wmt the
Islamic religion brings adbout better .. pnptance from the white
peopla.

An elderly man said, “When the white man comes to
know that you are a Moslem, he reapeats you." “wo young wmen
told the writer with a chuokle that they were oftsn taken as
Asjetios due to their Arabic names, The change of name might
have spared them disorimination at one time or another. 7The
priest doea hia part by ernphaeiging the value of en Arabla
name and tongue as a weans of esoape from the color disorimi.
nation. "Yf you have s ¥pslem name, 1f you wear a fess cap

and speak our language among yourselves, nobody in the South

would challenge you." 1In support of this statement, the min-

ister went on to narrate the experiment of a Hegro priest of

New York who found no disorimination when he conesaled his




ragial fdentity by donning a foreign headwear and speaking with
a foreign acoent.

The ohanged name and the now religion lendia an element
af osurfosity. It helpe him %o gat himmell distingulshed frm
others. Many Yagroes do not know anything about Islam and this
helps the aonverts %o give an elabarate exposé of their religion
and ita philaosophy and prove their intelleatual superior ty aver
aethera. Olsoussing the Paleatine pertition wney identif'ly thew-
selves with the Ared cause. This enhances that feeling of
superiority that oomos with oanaidering oneself a pars of a
large, internationally known group of people.

As mentioned in the previous chapter, a.l three sects
look with disfavor upon the middle oless pleasures, whioh they
term "degrading” or "immorai.” Prohibition against dancing,
dating, playing ocards, mnvies and suah other means of relaxa-
tion and recreation lms riven in some mrasure a superior!ity
camplex and the fesling that, "I am holler than others.” One
san easlly see why the adherenta JOf these thres groups, who are
not only in a raalal minority and dlaspisad Yewouuse of thelr
backgrou d sa slavea but also kept at a A'stance by the educated
upper class of thelr own rane, find neoessary oompensation and
are enadbled to aohieve some satisfaction by being different from

others, espeocially the Negroes o7 their own alass. A construg-

tion worker significantly expresses this feeling: "I am not
lilkre other fellows who eat anything. We ifoslens never touch
pork or wine. I never eat at those joints on the Hill, never

O to a wovie or a bar. .0, sir, not me."




Ag mentionesd in the very begirning of this sturly,
any religious bellef or practiee, howsver sensible or erratio
in itself, is acoeptnd on porsonal terms and is put to ner-
sonal use. This chapter attempts to show what compensations
and satisfaotions as well as ¢soape mechanisms are provided
by some of the baliefs and prectices of the people who ocall
themselves Moslems. The Scelal Worker needs to be avare of
whas this newly adopted religion means t0 the oonverts. Wish
such an awareness will ocome She sywpathetio understanding
that is nedessary in helping the elients whe ocome from these
veligious bodies.




OHAPTER V
SUNMARY ARD CONCTUSIOM

The foregoing ohapters have shown that there are
three raligious groups which oall thomselves Mosloms. How-
ever, the joorish lclence Temple 4Aif'fers entirely from the
ather two groups so far as the sariptures are oconcermned. Tae
othisr two groups, Almadiyya Movement and Firet Islam osque,
inapite of thelr other d4ifferences, have the sante soripture
and the same religious philosophy and preoctice. RBach group
thinks that it is the only "true and real” Moslem group.

There 1s an acute awareness of kinship and a very atrong

in-group feeling within each of them.

in the seonnd ohapter, 1i: was obaerved tluat the
church ims played an important part in XNegro life. It is
more than e religious institution, meeting a variety of
needs. The chureh and its religious aotivities are of spe-
ocial importance to the Negroes who are in a lower strata of
aoclel and economic 1ife,

From the testimonies of the varlous members of the
three groups, it beoomes clear that the !oanlem seots appeal
to thoss Negroes who feel left behind {n /imerican life. The
seots offer assurance that by becoming ¥Moslem and adopting
Arabioc names one no longer remains a egro, one becomes a
better individual, "inferior to none."

Belonging to theee groups also provides certa!in
compensatory beliefs and sstisfactions. The converts have




achieved a feeling of status bdy helleving that to profess to
the Islamio religion is 80 tals & step higher; in other words,
to get olomer to the "moral 1ife" ss well as to dissociate
oneself from the Negro rece. Together with this feeling, shere
is slso international idensification with the Noslem werld.
Another compensatory belief is thas to became a Noslew bLrings
about better asceptanse from the white Americans.




APPRADIX
I. Dootrine and Bellef

What ia the bhelief of your religion concerning the fellowe
ing:
1) Life after deash
11) Atonement of sin
111) FKoran - the beek given by OGed
Wh: ¢t are the saored rites of the Islam?
What are speolal religious days? What s thetir signifi.
oanoe?
¥hat are some of the religious prohibitions? (Fegs food,
mode of behavior, ete.)
What language is used in prayer?

Do you see any Aifference in the dootrines of Christianity
and Ialam?
*hat do you think of other faiths?

I1. Organisation of the dszques

In what way doea your group 4iffer from others?

History of the seot in general, in the nited J%ates, date
of fou:dation in Pittaburgh

Nembership, what ocoupations are represented, total number
of adults, yourg adults and children

From what section of the oity do your members come?

How 1e the Moaque maintained?
1) Dues




11) Tithing
11L) Colleetion
iv) Punds feam foreign countviee (Indla, Avabdia,
Turkey, ets.)
ﬂ Ave there any Amsriean priests?
G) Whese do the nrists receive their religlous Syeining?
R) Chawreh building, eapacity, ather faeilities

III. Soelial Attitudes

"hat a¥e your attitudes in regard to the followingy
A) Pamily group (parent-child relationship)
B) Poeition of woman in family and sooclety, her

rights and ohligations

C) "Purdanh® or "weil"

D) Marriage and diveree

4) Oan you marry eutaide of the Islamio group?

F) What are some ef the religious injuncticas
that you fesl an Islamio should practies in
daily 1ife?
Recreation, musie, dansing, ce-educational

aotivities

IV. Personal Astitudes

A) Yhat is your rese? When did you embrase Islam?
R) What particular aspeet of the Islamic doetrine attrected
you to Islam?




C) Wat is your peracml fesling adent Gwistianity?
D) Do you feel that your pemotice of Inlam is hinderes Wy
| 1) Oooupation
11) School
iuu mmmdwmmm
B) Wat is the attitude of yowr non-Islamie relatives,
friends, co-worbwwe, neighhere and commmnity in
general towards your yeligien and 1te prastices?
P) In what way can the Islamic faith best help the werld
| today?
!

Mwmlf

b li l‘l

A) Desides religicus csremcnics what ape the other setivities

wndertalsen by the Woeque? Oslebration of festivals,
sosial functions, eto.
B) Do you participate in eny commmnity sotivisy?
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