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ABSTRACT
This paper examines the famous white converts to Islam and their political motives with Muslim populations all over the world from 1885 to 1934. After the famous mutiny of 1857, Sir William Muir wrote a critical exposition of Islam which served as an abstract report to the British Government explaining how their colonial business model was under attack by the biggest demographic of people in the world, Muslims. Alexander Webb, Quilliam and eventually Fard would be the result of phenomenon of the “white prophet” who was introduced to Muslim populations as authoritative figure in the Islamic Sharia. 
[bookmark: _Hlk223949019]	This paper also covers the work of James Addison1 (1929) and Fatima Fanusie2 (2006). This paper proves that the Lahori-Ahmadi’s were working overtly and in-concert with fake Muslims like Lord Headley, Khalid Sheldrake, Duse Mohammed and Marcus Garvey. This was done from the Woking Mosque in an organized manner and the goal was to control the biggest minority in the British Empire, Muslims3. However, the U.S. government was also involved. The U.S. government wanted Marcus Garvey to create an ideology that would be successful in turning American Negroes into willing benefactors of U.S. imperialism, mostly in Liberia. The work of Jamie Gilham4 “Loyal Enemies” is also quoted. This proves that the US government and the British were working in concert to subjugate their inhabitants, in fact, in British-India, there were American Christian missionaries trying to get converts and writing in newspapers and working as local judges5. 
         This paper covers the role of Mohammad Alexander Webb as he promoted Mirza Ghulam Ahmad6, the Liverpool Muslims7 and Sir Syed’s version of pseudo-Islam. The fraudulent lifestyle of Webb reached an absolute low as his former colleagues (Mrs. Keep) and many other accused Webb of drunkeness7. A few days after this debacle and as part of a re-branding, Alexander Webb was pretending to be a Sufi9, as his monies dried up in the USA and began seeking new funding. However, after getting caught being drunk he lose much of his momentum. Alexander Webb had totally failed by 1896. Ironically, the Qadiani-Ahmadi’s pretended to be Sufi in the USA in the late 1920’s via the names of their Maulvi’s like Sufi Bengalee. Since then, Ahmadi’s have rarely named their employees with the appellation of “Sufi’. 

       In 1896 (Mar-27), Mohammed Webb was forced to respond to allegations of stealing money. Webb wrote a letter to the NY Times about their issue of March-20-1896 (Friday) wherein a communication from Hajee Abdullah Arab sahib of Bombay, India is given. Webb alleges that the Nawab Sahib of Basoda, India did not give him 40k-50k, there is an error in the translation alleges Webb. Webb alleges that this was rupees and not British pounds and there is a huge difference between the two. Webb alleges to have only been given 12,000 pounds. Which is roughly 12,000 US dollars. Webb says that he was supposed to get 40k US Dollars and only got like 10k. Webb alleges that most of the money was received in NY. Haji Abdullah Arab allegedly gave 10k rupees (roughly 3k US dollars) from his own purse. Webb gives a list of 14 payments. Signed off by Webb from Ulster Park9. 
        Meanwhile, over in Liverpool, Quilliam and his team had totally failed10. In 1903, Abdullah Quilliam was promoting the Ahmadiyya newspaper Review of Religions to his own customers, thus proving that there was collusion between the Ahmadiyya Movement at Qadian and "White Prophets" like Abdullah Quilliam10.  In 1907, MGA mentioned Quillam and said that he was better than Alexander Webb11. MGA seemed to dislike Alexander Webb since he quit Ahmadiyya in 1891-1892. 
    
      In 1908, Quilliam changed his name. He became Dr Henry Marcel Leon. It is not known why he changed his name. Some say it was to benefit from a will. Some say that Dr Leon was the name of a French friend of his, who died in his arms, so in memory of his friend he took his name. Anyhow, during the past 24 years no one heard the name Quilliam and it came to be generally believed that Quilliam had died. In fact, Quilliam had become Dr Leon. At the time of his death, Shaikh Quilliam was the Dean of the London School of Physiology. After joining Islam, he seems to have disappeared in 1908 and returned to the UK under a fake name. He then allegedly hid out with the Lahori-Ahmadi's and other liberal Muslim converts. In reality, he seems to be a double agent and was working politically for the British Government and spying on the Ottomans12.

         However, by 1913 all of this momentum had sputtered. Europe was on the brink of war with other and thus had different global strategies. In 1912, Khwaja Kamaluddin came to the UK and began working with Quilliam, both had also worked with the Theosophical Society and began lecturing again in those circles and creating the same process over again, which Webb and Quilliam had created 20 years prior. Khwaja Kamaluddin met Lord Headley which led to another fake conversion, this time it was an official Baron in the UK Government. In 1913-1914, Khwaja Kamaluddin was working with Marcus Garvey13, Duse Mohammad14, Abdullah Quilliam and Lord Headley and grooming them to be the face of a pro-British Islamic alliance across the world, spanning from the USA to West Africa, India and the Philippines. 
      Lord Headley allegedly “fake” converted to Islam in 1913, on Nov-16 and thus, he was never a Muslim15. Headley adopted the Muslim name of Shaikh Rahmatullah al-Farooq. To celebrate this, a big gathering of the Ahmadi's of Lahore was held at Ahmadiyya Buildings, the centre of the Movement in Lahore and was fast friends with Khwaja Kamaluddin. Even Rashid Rida hailed the conversion of Headley in his newspaper, thus proving collusion16. Lord Headley and his conversion occupied a prominent place in al-Manār, despite Headley’s known close connection with the Ahmadis in London. 
       In 1914 (Sep-12), many newspapers in the UK reported that Lord Headley had been arrested for being drunk and disorderly17. In 1916, British newspapers reported18 that Lord Headley sexually assaulted a young beautiful woman. Lord Headley denied that she was beautiful. His response is filled with arrogance and defiance! Lord Headley called this lady an Old Frump (a derogatory term for an older woman who is considered dowdy, drab, unattractive, or old-fashioned in her appearance). Lord Headley was at the Tower Bridge Court where he was being charged for being drunk and disorderly on Waterloo road. A police constable said that Lord Headley placed his arm around the neck of a woman, she screamed and broke free and escaped. The police officer (Inspector Payne) reported that Headley prodded him (assault) and put his hand around Payne's neck and tried to grab the officer's nose. Lord Headley confessed to have only drunk 2 bottle of stout and in his Islamic religion, drinking alcohol was permissible in smaller amounts, his religion forbids excess only, thus, he did nothing wrong. Headley's lawyer argued that Headley was suffering from nervous exhaustion. The Judge, Mr. Cecil Chapman rules that this was a clear case of drunkenness and exhaustion and imposed a fine of 10s or seven days. For not appearing to bail 20s, of the bail would be estreated. Lord Headley gave notice of appeal. The night of the arrest, Headley was drunk and performing Islamic salat (so disrespectful)18 Lord Headley paid the fine of 10 dollars and was released. Lord Headley is recognized as an authority in "harbor construction" and "improvement of forshores". Lord Headley has been the designer and engineer of most of the foreshore protection works on the coasts of Ireland and Great Britian. Headley wanted to kill German captives at the same rate that Germans killed British woman and children. 

        In 1916, Webb died and most of his secrets were revealed, Webb was part of a religion who believes in all religions, The Unitarians. When Webb died his services were conducted at a Unitarian Church and a secret society also paid rites. He had been active in the Knights of Pythias, serving that non-denominational society as Chancellor. He had owned the Rutherford News and had a popular following for his Commuters Column. Webb's memorial service was held at the Unitarian Church, conducted by Reverend Elizabeth Padgham20. 

        In the early 1920’s, after Webb died, Abdel Wahid argues Noble Drew Ali was influenced more by the Ahmadi movement than Duse Mohamed Ali19. This is a curious perspective given the claims that Mohamed Ali greatly influenced Garvey while, in his Holy Koran, Drew Ali claimed Garvey as his divine predecessor. In chapter Forty-eight of the Holy Koran, Ali states: “In these modem days there came a forerunner, who was divinely prepared by the great God-Allah and his name is Marcus Garvey, who did teach and warn the nations of the earth to prepare to meet the coming Prophet. 
      In 1920, Mufti Muhammad Sadiq arrived in the USA21 without a visa and a few years later began working with Marcus Garvey, Duse Mohammed, and most likely Drew Ali22. In 1921, following the demise of the African and Orient Review, Duse Mohammed Ali travelled to the United States, never returning to Britain. In Oct-Dec-1921, Duse Mohammed Ali’s name and photo appeared in over 20 U.S. newspapers. His arrival was announced as-if it were a marketing campaign. The newspapers also ran the headline that explained how Duse Mohammed Ali represented a 25-million-dollar trading company, organized to export vegetable oils and fats from the West Coast of Africa. In the US, Mufti Muhammad Sadiq worked with Garvey's Universal Negro Improvement Association (UNIA) movement22. He also contributed articles on African issues to UNIA's the “Negro World” newspaper. He taught in a department of African affairs. 
[bookmark: _Hlk229329818]       A man named Khalid Sheldrake was also began working with the Lahori-Ahmadi’s in 1913, however, he didn’t get prominence until the 1920’s. In 1924, in fact, he secretly funded the Qadiani-Ahmadi temple, the very first “mosque” built in Europe. The Lahori and Qadiani-Ahmadi’s wooed him extensively to get his approval, however, many years later, he was pushed into military service in 1914. Although he had served as a territorial before the war he was not sent overseas as converts were not trusted and were carefully watched. His friend and fellow convert Frank Mohammed Crabtree was accused of being ‘morally and politically undesirable’ and ‘an English Muhammadan crank’23. 
      By the 1920’s, the Qadiani-Ahmadi’s were alleging that Khalid Sheldrake was a Qadiani and not a Lahori24. In 1922, he was mentioned as a 'Sheikh"25 in the Moslem Sunrise of Jan-1922. Sheldrake was also helping Ahmadi's organize lectures. In 1923, Sheldrake was quoted in the official Qadiani-Ahmadi newspapers27. Sheldrake promoted the work of Mufti Muhammad Sadiq and the Qadiani-Ahmadi's in America. Also in 1923, on 15 April [1923], Dr Henri Mustapha Leon’s [Abdullah Quilliam] lecture will be held at the Ahmadiyya Mosque under the auspices of the Ahmadiyya Jamaat on various topics 26. In 1924, K. Sheldrake helped to organize (was the secretary) the visit to Brighton of the leader of the Qadian Movement, while he was in the Uk on his historic trip28. 

                On 5 September 1924, the 2nd Qadiani-Ahmadi Khalifa attended a reception held in his honour in Peckham. There, in addition to some new converts, a member of the Dulwich Conservative Association also had the opportunity to meet the 2nd Qadiani-Ahmadi Khalifa. He invited the 2nd Qadiani-Ahmadi Khalifa to deliver a lecture in Dulwich, which the 2nd Qadiani-Ahmadi Khalifa accepted and thereafter delivered a lecture at the Constitutional Hall on East Dulwich Grove29. Khalid Sheldrake even accompanied the Qadiani-Ahmadi Khalifa to France wherein they watched nude women at an opera. In 1926, Khalid Sheldrake was at the opening of the Fazl Mosque (Qadiani-Ahmadi’s), in the same year he has an essay for the Lahori-Ahmadi’s30. 
                In 1930, Sheldrake "allegedly" broke away from Ahmadiyya (Lahori's and Qadiani's) and created the WIA (Western Islamic Association). A few years later, he became an open political agent of the British in Western China with the Ughurs Muslim. In 1930 the WIA (Western Islamic Association) had been founded by Sheldrake31. In reality, Sheldrake was a British agent and was pretending to be Muslim as a political strategy. 
              In 1931 or 1932, Fred Dodd aka Wallace Farad arrived in Detroit on what seems to be an ”intelligence” operation wherein Farad was tasked to fix the mess that had been created by American imperialism in concert with the British. Fred Dodd aka Wallace Farad aka Master Fard Muhammad began colluding with another Ahmadi named Tom White who took the name of Wali Mohammed32. Tom White aka Wali Mohammed was a teacher alongside Farad, in fact, he had allegedly converted to Ahmadiyya in the summer of 1932. For 4+ months, Farad and Wali Mohammed steered this group of Black “Pseudo-Muslims” and tried to get all former members of the Moorish Science Temple (MST) to convert and become loyal citizens of America. However, soon thereafter (Nov-1932), they were caught. Their movement began to slowly crumble and even though Farad and Wali Mohammed kept their distance from their temple operation, they were totally caught out and forced to abandon their entire mission. 
   
Conclusions
This paper showed the connection between colonization and the adjustments to Islam that were made by various “White Prophets” from Webb to Fard, in an attempt by colonial powers to control the minorities in their kingdoms as well as acting as consul to Muslim lands like the Ottomans. Data has shown that as part of their foreign policy, governments like the USA and Britain employed Americans as “agents of social change”, similar to Instagram influencers of the 2020’s. These “White Prophets” were disingenuous to the core and used Islam to delve into womanizing and other vices (See the case of Andrew Tate). All the while, Muslims were manipulated all around the world to turn into liberal tools of colonial GDP. This phenomenon was also used in America to control the rising tide of anti-state sentiment, in fact, Elijah Muhammad wouldn’t even let members of the NOI carry a pocket-knife. At the same time, these white prophets, in-concert with the Ahmadiyya Movement worked on Pan-Africanism in their quest to Americanize Liberia. This was done via Marcus Garvey, Duse Mohammad and Lawal Basil Agusto. Furthermore, this study also proves that these colonial governments used Ahmadiyya “in-concert” and are still helping the Ahmadiyya Movement in the UK via asylum shelter and special treatment to the Mirza family. 
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